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Introduction 
 Simon Sinek, author of the book Start with Why, suggests one reason why great people and great 
companies—such as Martin Luther King or Apple—succeed, while others do not. In a TED talk , he 1

draws three concentric circles with “why” at the centre, “how” in the second circle, and “what” in the 
outer circle. He suggests that while people and companies generally know what they do, the successful 
ones are those who focus first on why. 
 For example, computer companies in particular have traditionally focused on the what—the speed 
of the processor or the size of the hard drive. They sell new computers because the what of their 
specifications is now better than before. By contrast Apple minimises specifications. In fact, their store 
sales staff are taught not to sell computers but to solve people’s problems. They start with why the 
customer entered their store, followed by how the problem will be solved, to finally the what of which 
computer they will ultimately need to buy. By focusing on why, Apple has intensely loyal customers. 
 Peters and Waterman note that we “desperately need meaning in our lives and will sacrifice a 
great deal to institutions that will provide meaning for us.”  So clearly understanding why we are Seventh-2

day Adventists is critical because why gives us meaning, and meaning helps cement our identity, and thus 
our loyalty, to God’s church.  
 Yet in my own experience, I am continually surprised by the number of members who really have 
no idea why they are an Adventist, although they can normally share a number of the whats of what they 
do or believe. It was disillusionment with a lack of why that caused two of my own friends to leave the 
church, not because they disagreed with any of our whats, but because the only why they could see in their 
local church on Sabbath morning was the why of a fashion parade.  

Thesis 
 So what is the compelling why of being a Seventh-day Adventist that can help to deepen 
commitment? I will be suggesting that part of the answer may be found in our eschatological purpose to 
call people to “come out” of Babylon (Rev. 18:1-5). This is significant because the call to “come out” 
appears to be a call to “come into” an eternal discipleship process  where we are growing ourselves and 3

others increasingly into the image of God—and that this process is the why of why the church exists. It is 
my personal opinion that there is no greater rationale for human existence in this life than working to 
restore Christlikeness in broken people. As Ellen White suggests, “The greatest work that can be done in 
our world is to glorify God by living the character of Christ.”  4

 So in the context of this summit, I am suggesting that the more clearly we are able to articulate 
this prophetic why, the more we will be able to foster significant personal and corporate meaning which 
shapes the mission of the remnant, thus intensifying their commitment to God’s church. 

 http://www.ted.com/talks/simon_sinek_how_great_leaders_inspire_action.html (Last accessed, 8 November, 2013)1

 Thomas Peters and Robert Waterman, In Search of Excellence (New York: NY, Harper and Row, 1988), 56.2

 See Ellen White’s comment on how Adam was designed in perfection to “more and more fully have reflected the 3

Creator's glory.”  (Education, 15.)

 Ellen White, 6 Testimonies, 439.4
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The call to “come out” is a call to “come into”—a transformational process 
 The call to “come out” of Babylon in Revelation 18:4 alludes to a number of Old Testament 
passages . One allusion is found in Zechariah and it is the context of Zechariah that may provide a helpful 5

insight into understanding how Revelation 18 provides a compelling raison d'être for the remnant. 
 As the time of Babylonian exile came to a close, Cyrus believed God chose him to fulfil the the 
words spoken through Jeremiah to restore the temple, and so Cyrus issued a decree for any willing persons 
to return to Jerusalem for that purpose (Ezra 1:1-4). Zerubbabel lead a remnant back to Jerusalem, but 
after just a year of opposition by the surrounding people, the remnant became discouraged with the 
rebuilding programme and resorted to staying at home. After 15 years of inaction, God spoke through 
Haggai, part of the remnant himself, to the apathetic group in Jerusalem, “Is it a time for you yourselves to 
dwell in your panelled houses, while this house lies in ruins? (Hag. 1:4) 
 About two months later, Zechariah, who is also part of this remnant, spoke to those in Jerusalem, 
but then addressed their relatives still living in Babylon, “Come! Come! Flee from the land of the north,” 
declares the Lord, “for I have scattered you to the four winds of heaven,” declares the Lord. “Come, Zion! 
Escape, you who live in Daughter Babylon!" (Zech. 2:6-7). 
 But why does Zechariah call to the remnant's relatives to leave Babylon? It is clear that God is 
going to bring judgement on Babylon and the lingering Jews would not want to be caught up in that 
destruction. However, the wider context of the story is the call to the remnant's relatives to join the 
remnant and participate in the specific reason why the remnant left Babylon—to restore the temple. The 
restoration of the temple—the rebuilding of God's dwelling place so that he could live among his people 
and be made known in the world (see Zech. 8:20-23)—was the primary, driving, motivation for leaving 
Babylon.  
 In other words, Zechariah's call to ‘come out’ of Babylon, was actually a call to ‘come in’—into a 
process of restoration that prioritised the place of God’s personal presence among His people so He could 
be made known. 

A three-fold calling 
 Consequently, this call may be considered to consist of three parts. Firstly, the call to come out of 
Babylon. Secondly, the call to come to the place of God’s presence. Thirdly, the call to enter into a process 
of restoring the place of God’s presence—the temple. 
 This three-fold pattern in Zechariah is also seen in 2 Corinthians 6:14-18. Here Paul refers to the 
Old Testament prophetic call to come out of Babylon (Isa. 52:11; Eze. 20:34) to urge his readers to restore 
purity (2 Cor. 6:17) because “we are the temple of the living God” (2 Cor. 6:16).  
 When we look at the context of Revelation 18:4 this pattern is suggested again. There is a call to 
“come out” of Babylon in order to remain holy (Rev. 18:4). Within the story of Revelation, these people 
are preparing to enter into the eternal temple of God (see Rev. 21) where they will gaze on the beauty of 
the Lord for eternity (c.f. Ps. 27:4) with the inevitable result that they will continue in an eternal process of 
“being transformed into his image with ever increasingly glory” (c.f. 2 Cor. 3:18). 
 While these three parallels stress the urgency of “coming out”, contextually the “coming out” and 
the “coming in” are merely prerequisites to the main focus: entering into a process of re-formation. 

Restoring the image of God 
 But what is being re-formed? In Zechariah the literal temple in Jerusalem was to be restored. In 2 
Corinthians, it is the restoration of people in purity and holiness, for personally and corporately the 
Corinthians were the temple of the Holy Spirit (1 Cor. 6:19-20; 2 Cor. 6:16-17) . When we consider 6

 See Jer. 50:8; 51:6; Isa. 48:20; 52:11.5

 Ellen White comments on the restoration of human beings as God’s temple: “From eternal ages it was God's 6

purpose that every created being, from the bright and holy seraph to man, should be a temple for the indwelling of 
the Creator. Because of sin, humanity ceased to be a temple for God. Darkened and defiled by evil, the heart of man 
no longer revealed the glory of the divine One. But by the incarnation of the Son of God, the purpose of heaven is 
fulfilled. God dwells in humanity, and through saving grace the heart of man becomes again his temple.” (Review 
and Herald, December 31, 1908).
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Revelation 18:4, I would suggest that the call to “come out”, carries similar connotations of preparing to 
live eternally in God’s presence in the Heavenly temple by fostering holiness (c.f. Heb. 12:14). 
 However, broadening outwards from the more narrow symbolism of the temple, Genesis uses the 
phrase, “the image of God” (Gen. 1.27), which gives the definition of what it means to be human . 7

Consequently, after the Fall it was the purpose of God that our full humanity be restored, for God designed 
that we “be conformed to the image of his Son” (Rom. 8:29). Paul writes how God’s ministers are 
working, even “in the pains of childbirth until Christ is formed in you” (Gal. 4:19), so that the self can be 
“renewed in knowledge in the image of its Creator” (Col. 3:19). Then as we contemplate the Lord’s glory, 
we are “being transformed into his image with ever-increasingly glory” (2 Cor. 3:18). 
 Put simply, while the concept of the temple highlights the relational aspect between God and man 
(c.f. Ex. 25:8) in the restoration process, it appears that the “image of God” provides the core definition of 
what it means human and therefore the blueprint for restoration. 

Restoring the image of God in the writing of the Adventist pioneers 
 While definitions of the image of God have been debated and changed throughout history, 
including within early Adventism, the Adventist pioneers eventually concluded that the image of God 
referred to the whole of man, and that within “the whole being—the body,  the mind, as well as the soul—
the image of God is restored.”  8
 W. W. Prescott describes this process of restoring the image of God within the framework of the 
great controversy. Referring to Genesis 1:27, Romans 3:23 and 1 Corinthians 15:49, he summarises, 
“These three scriptures bring out these points clearly: Man was created in the image of God; all have 
sinned, have lost the image of God, and have the earthly image; it is the purpose of God to restore that lost 
image. Now we are in the process, as it were, of having the image of God restored.”  Ellen White 9

emphasises, “The central theme of the Bible, the theme about which every other in the whole book 
clusters, is the redemption plan, the restoration in the human soul of the image of God.”  10

 Indeed, she infers great significance to the Sabbath as the visible flag of a people devoted to 
restoring God’s image, “The Sabbath is a sign of creative and redeeming power; it points to God as the 
source of life and knowledge; it recalls man’s primeval glory, and thus witnesses to God’s purpose to re-
create us in His own image.”  11

What is discipleship today? 
 While I have not proposed a definition of discipleship so far, I suggest that our definition should 
first fit within the general missionary framework that Jesus highlights in Matthew 4:19 of going out to fish 
for people  and in Matthew 28:19 of going out to make disciples .  12 13

 But from what we have considered, discipleship today may be shaped by the three components 
related to the whole missionary process of calling people out of Babylon. That is, calling others to a) 
"come out" of where they are—outside of God’s personal presence, b) "come into" a community devoted 
to restoring the image of God in broken people which is made possible because they live within God's 
personal presence, and c) active participation in an eternal process of work to re-form self and others ever 
deeper in the image of God. 

 See J. Richard Middleton, The liberating image: The imago Dei in Genesis 1. (Grand Rapids, MI: Brazos Press), 7

2005.

 Ellen G. White, Education, 1903, 16.8

 W.W. Prescott, General Conference Bulletin, March 5, 1895, 483.9

 Ellen G. White, Education, 125.10

 Ellen G. White, Education, 250.11

 “Come, follow me,” Jesus said, “and I will send you out to fish for people.” (Matthew 4:19)12

 “Therefore go and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the 13

Holy Spirit, 20 and teaching them to obey everything I have commanded you. And surely I am with you always, to the 
very end of the age.”  (Matthew 28:19-20)
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Summary 
 I would suggest that calling people out of Babylon (Rev. 18:1-5) and into a community devoted to 
the process of restoring broken people in this image of God, is the most significant task human beings 
could ever undertake. Such a work provides the most compelling why for human existence, both in our 
broken world and in the world to come. As we participate in this eschatological mission of discipleship, 
our identity and purpose as Seventh-day Adventists is both clarified and strengthened, resulting in 
increasing loyalty. 

Observations & questions 
 Let me close by making four observations from our summary, together with some questions for 
reflection. 

1. Prioritising God’s purpose to restore people in His image.  
 Within this three-fold understanding of discipleship, the why of membership appears to spring 
from within the third component of the process, that of restoring people in the divine image. However, 
Scot McKnight suggests that evangelicalism has largely embraced a culture focused on attaining personal 
salvation rather than a culture of discipleship, partly due to an historical over-emphasis on justification . 14

Therefore, how might we move from a church culture that may inadvertently emphasise baptism as arrival 
(which can lead us to label people as either “in” or “out”), rather than baptism as a departure into joining 
God’s mission to restore others in the image of Christ?  15

2. Understanding the elements for restoring the image of God. 
 While Jesus explains that death is the door into discipleship (Mark 8:34), I have personally found 
very few people who can explain basic concepts underpinning transformation, such as dying to self or the 
baptism of the Holy Spirit. Indeed, most seem bewildered by such questions. Therefore, to what extent are 
members capable of applying key components of Christian growth and maturity (in contrast to being able 
to explain beliefs) and understand how they relate to each other in the discipleship process, and how could 
we provide a framework for this to be addressed--that members may have a more meaningful grasp of 
where their life is supposed to be heading? 

3. Emphasising the educational process of restoring the image of God within the local church. 
 Continuous education in knowledge and practice requires evaluation of understanding, otherwise 
we can be active without maturing . However, pastoral training often appears to focus on the pastor as 16

theologian rather than the pastor as educator. Therefore, how do we establish local churches as learning 
communities where Christian growth becomes meaningful because it is intentional with clear direction, 
and where the discipleship does not occur haphazardly? 

4. Addressing the false dichotomy of prophetic purpose and gospel proclamation. 
 Particularly within Western Europe, a debate among members is often visible that polarises those 
who claim to believe in the historic prophetic purpose of the church to proclaim the Three Angel’s 
Messages, and those who claim to address the absence of basic Christian ideas among a post-Christian 
culture. The first group believes the second has compromised their prophetic calling, while the second 
group believe the first are irrelevant to the people around them. Therefore, how do we address this false 
divide, and could the focus on a prophetic purpose to restore the image of God provide a way to provide 
meaning and harmony across the theological spectrum? 

 See Scot McKnight, The King Jesus Gospel: the original good news revisited (Grand Rapids, MI: Zondervan, 14

2011.)

 See Jesus’ own example in Luke 3-4.15

 See Grant Wiggins and Jay McTighe, Understanding by design. (Upper Saddle River, NJ: Pearson Education, Inc., 16

2006.)
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